1
The aftermath of the Second World War was a period of significant political, economic and social transformations for Turkey. A notewor thy consequence of these transformations was the demographic revitalization of Istanbul with the waves of migration flows from Anatolia. These macro changes resulted in the socio-spa tial restructuring of the city and of its segments. In this section, we will try to analyze how vari ous immigration waves influenced the socio-spatial texture of Elmadağ.
2
On the political sphere, the transition to a multi-party system, the international trend of political liberalism and the populist policies brought forth significant ramifications. In the economic domain, the postwar era witnessed the re-structuring and the boom of the Turkish economy in line with the new international economic order. Istanbul regained its primary status and became the main gate to the West as the national economy became more and more integrated with international markets. Corre spondingly, significant transformations occurred in the rural areas of the country through the shift of the rural economy from self-subsistence to market-oriented production, the change of traditional land ownership and agricultural production patterns, the decline of the agricultural land size per family members and the rapid mechanization of agriculture.
3
In addition to these transformations, the worsening of employment opportunities in rural areas, and increasing economic and social attractiveness of the cities, such as better job opportunities, the presence of a wider range of goods and services, from the education to the cultural sphere, resulted in the massive immi gration towards the big cities of the country by the late-1940s (Köymen, 1999; Baydar, 1994, 406 410) . Consequently, Istanbul became the most attractive destination for immigration in the 1950s and 1960s, as the center of opportunities for newcomers. In contrast to the long demo graphic stagnation of the early Republican years, the urban population in Istanbul soared at an unprecedented rate by the 1950s, owing to this massive rural-to-urban migration (Zaim, 1987, 321) are still living in Elmadağ and the ones who left the neighborhood by moving either to a foreign country or to another district in Istan bul. We also try to substantiate this section through the interviews done with writers of some of the Armenian journals.
Muslims constituted 87% of the overall tax liables (mükellef), where as Muslims represented only 7% of them (Akar, 2000, 225) . Likewise, the amount of the tax paid by the non-Muslim minorities constituted 53% of all the revenue collected, whereas Muslims paid 36,5% and settled foreigners 10,5% of the total amount in Turkey. The proportion of the tax collected in Istanbul was 70% of the amount amassed in the whole country. Correspondingly, non-Muslims (i.e. Armenians, Greeks, Jews and Levantines) paid 70% of the tax collected in Istanbul (Akar, 2000, 160-161). 15 Ayhan Aktar argues that the aim of the Wealth Tax of 1942-43 was to transfer wealth as well as jobs from non-Muslims to Muslims and contribute to the process of creating a Muslim bourgeoisie. Aktar's analysis of title deed records of Beyoğlu-Şişli, Eminönü, Fatih, Kadıköy, and the Prince Islands districts during 1942-43 demonstrates the wealth transfer from non-Muslims to Muslims, which was realized by real estate sales of nonMuslims (houses, shops and apartments in particular) (Aktar, 2000, 228-234) .
16 Subsequent to the Wealth Tax, the 6th-7th September events in 1955 and deportation of Greeks of Istanbul by the 1964 decree fastened the decrease of the non-Muslim population in Istanbul 33 (Aydın, 1996, 500) . Besides, the foundation of the Israeli state resulted in the immigration of 30.000 Jews to Israel during 1948-49. In brief, the "insecure" atmosphere and the magnitude of the destruction caused by these events gave rise to a massive immigration of minorities, as demonstrated in the tables below. 17 In spite of the considerable shrinkage of the overall non-Muslim population in Turkey, there was an exceptional increase in the num ber of Armenian and Jewish groups in Istanbul between 1935 and 1950. The forced migration of these communities from Anatolia to Istanbul provides an explanation for this atypical situa tion. Yervant Özuzun draws attention to another aspect of this population shift which resulted in the replacement of the educated bourgeoisie of Istanbul by an uneducated group coming from Anatolia:
"Armenian bourgeoisie which came into being in five hundred years and the intelligentsia class belonging to this bourgeoisie were demolished. A class whose members' native language was Armenian, whose members were well-educated and speak ing a few foreign languages and interested in every branch of the fine arts, was destroyed in every sense. This intelligentsia, this generation, were replaced by Photo 18 An example of the houses whose ownership was transferred during the Wealth Tax era (Ölçek Street).
Tomurcuk Bilge Erzik, August 2003
18 The interviews conducted in Elmadağ demonstrate a similar change in the composition of non-Muslim inhabitants of the neigh borhood. As a consequence of a double-sided migration movement, while non-Muslim urbanites went abroad, Armenians of rural back grounds came to Elmadağ. Thus, the neighbor hood's urbanite non-Muslim middle strata have been replaced by a new group of Armenians with rural Anatolian origin having lower socio economic status. As presented in the previous chapter, Elmadağ was initially inhabited by Levantines and non-Muslims. The most popu lated groups were the Armenians and Greeks, though there were also Jewish and a very small number of Turkish households 35 . All of our elderly informants in the neighborhood con firmed that this population composition contin ued until the 1960s and 1970s, when the non-Muslim residents of the neighborhood left the country in large numbers 36 . Before these massive departures, there were also families who had left the neighborhood in the early Republican era. These early leavers were mainly affluent non-Muslims who were more vulnerable to the nationalist economic policies, as explained above. Indeed, we learnt that during the years the Wealth Tax was extracted, there was a transfer of real estates from non-Muslims to Muslims in Elmadağ, too 37 . When we asked about the Wealth Tax, one of our 75 years old Armenian interviewees mentioned sorrowfully "twenty groups of military service, Wealth Tax, 6th-7th September events... Don't open these issues, don't bleed our old woundsˮ 19 After their departures abroad, a differen tiation occurred among the non-Muslims who stayed. A significant part of Elmadağ's non-Muslim inhabitants preferred to move to more "modern" districts of Istanbul, such as Kurtuluş, Pangaltı and Şişli. The motivation to move was both related to an aspiration for modernity and to the comforting preference to live in neighbor hoods where the population was predominantly composed of non-Muslim groups. The move ment from the old neighborhoods to the "mod ern and Western" districts indicates a social mobility too 39 . One of our interviewees who lived in Çimen Street and moved to Pangaltı in the late 1970s expressed this candidly:
"the families on this street were not rich; there was a middle stratum. When [this neighborhood] began to degrade, the well off began to move. At the end of the 70s old acquaintances disap peared. [...] Those who had the possibility left, those without stayed. The well-to-do either went abroad or to a better neighborhoodˮ 40 . 20 As a consequence of these departures, non-Muslims who once constituted the majority of the neighborhood have become a minority. Although until the 1950s and 1960s a quite number of Armenians, Greeks and Jews were living in Elmadağ, today it seems that only lower-middle class old-aged Armenians live in the neighborhood among the minority groups. As one of our interviewees asserted:
"there are still Armenians in the neighborhood but the wealthy left, only the economically deprived stayedˮ
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21 Likewise a real estate agent in the neighborhood illustrated this transformation as such:
"Old minorities were goldsmiths in Kapalıçarşı, merchants and wholesalers in Sultanhamam, suppliers of auto spare parts in Perşembe Pazarı. Those who stayed have a lower income and are mostly tenantsˮ 42 . 22 The Armenians currently living in Elmadağ are either the economically deprived ones who are unable to move or the old inhabitants lacking the energy to move. As one of our interviewees put it very briefly: "many died, many went away"
43
. Thus very few of them have stayed in the neighborhood. 23 The departure of the non-Muslim minorities resulted in the emergence of vacant buildings, which in the long term served to solve the accommodation problem of the early-comers from Anatolia. It seems that this has been one of the factors behind the economic success of these early rural immigrants. Due to the heavy tax burden and discriminatory policies, most of the non-Muslims were obliged to sell their houses below the actual value. Hence, the new Anatolian residents of Elmadağ obtained the opportunity to be house-owners for relatively lower prices. Indeed, almost all of our intervie wees who emigrated from Anatolia in the early 1950s and 1960s told us that they bought their houses from non-Muslims. Consequently, as a real estate agent indicated, "now property own ers are mostly Muslims, though in the past they were nonMuslims"
44
. 24 In addition to the non-Muslim inhabitants of Elmadağ, there were also non-Muslim arti sans working in the streets of Elmadağ and Dolapdere until the 1960s-70s. One of our inter viewees, one manager of a company importing technical spare parts asserted that:
"in the past, masters of crafts were usually non-Muslims. The majority of the artisans working in small handicrafts, such as hardware dealers, carpen ters, autorepairers were Armenians. There were a few Greek masters as well. They mostly lived in Kurtuluş. They were skilful, very hon est masters. We had very good relations. These masters became old and then retired. They left for natural reasons, not because of external rea-sons."
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Chapter 3: Elmadağ as a "homeˮ for immigrants Elmadağ 25 However, even though these masters left for 'natural reasons', it is obvious that their children did not take over their father's job. The discontinuity of the father-to-son tradition among the non-Muslim artisans seems to be related to the demographic extinction of the religious minorities in Istanbul. . 31 The analysis of these multi-stranded migra tions reveals the pattern of social stratification among Armenians. The main differentiation within the non-Muslim community in Elmadağ seems to be between the ones of Istanbulian and Anatolian origins. In these 34 A common theme expressed by Armenians of Elmadağ during the interviews was the nostalgia for old days. In Elmadağ, mourning for the 'loss of the old golden days' signifies a yearning for a period when non-Muslim house holds were both economically and culturally privileged over other groups, such as immi grants from Anatolia. Lamenting for past better days indicates the efforts of a déclassé middle-class to maintain their old status and distinction from "others". The emphases on urban origins, the adoption of an urban lifestyle and deep-rooted Istanbulian origins were the themes that we heard repeatedly during the interviews. Surprisingly enough, the early Anatolian immigrants complained about simi lar issues concerning social deterioration in Elmadağ and in Istanbul. The similarity of nostalgic discourse about the degradation of the neighborhood will be discussed in more detail in the end of the fourth chapter.
35 As a final remark, we suggest that although Elmadağ seems to be an affluent non-Muslim neighborhood in the past, it seems that today the non-Muslims who live here are the ones who are lacking social and economic upward mobility possibilities. As some of the members of the Armenian community "have promoted themselves to better neighborhoods" such as Şişli, Elmadağ has become "the place of abortive Armenians" that moved down the socio-eco nomic ladder, as an Armenian journalist asserted 53 . However, we claim that this downward movement on the social hierarchy is related more to their conditions of being an ethnic minority rather than to their individual incapa bility. One of our observations supporting this argument is the prevalence of their efforts being invisible in social life in Elmadağ. Both nation alist governmental policies and micro-level discriminations toward non-Muslims seem to be influential in the intensification of political fear and the spread of a submissive behavior among them. Hence, they give the impression of being less enthusiastic and ambitious for economic success, unlike their Turkish coun terparts who Pioneer immigrants of 1950s-1960s: the winners of massive migration in Elmadağ 36 The fieldwork in Elmadağ reveals that the immigrants of the first massive wave constitute a significant group in the neighborhood. They are "the pioneer immigrants" because they arrived in Istanbul before than their co-locals and other members of their family. We prefer to call these pioneer immigrants the "winners of the massive migration" since today they seem to have achieved significant upward mobility after long years of fierce struggle for success in the city.
37 In Elmadağ, the majority of the early immi grants coming from Anatolia between the late 1940s and 1960s seem to immigrate voluntarily, compared to the ones who arrived after the 1980s. Indeed, these early-comers to Elmadağ were the young single male members of their family (they were between the ages of 15 and 19) who were attracted by the opportunities that the big city promised. During the inter views, these pioneers stated that they came to Istanbul because there were no possibilities of economic progress and education in their homeland, whereas "Istanbul was paved with gold". Unlike the large immigrant group from the Black Sea Region in Istanbul (Özbay, 1992), most of the pioneer immigrants in Elmadağ originated from Erzincan and Sivas.
38 Elmadağ was not the first destination in Istanbul for all the pioneer immigrants who arrived after the late 1940s. The first stopover was the bachelor rooms in Feridiye (the area lying between Taksim and Tarlabaşı) for the single young men who arrived in Istanbul with out any assets such as education, skill or money. They moved later to Elmadağ as they accumu lated some money to rent or buy a house in a better neighborhood. These early-comers came to Elmadağ after re-uniting their families in Istanbul or after getting married to "a girl from the homeland". For this group, the movement to Elmadağ signifies a first step in the upward mobility, both in terms of capital accumulation and status differentiation. There is a close parallel between the residential and social mobili ty for the members of this group since most of them would continue their journey in Istanbul by moving to higher status neighborhoods, such as Şişli and Gayrettepe, as they moved up the socio-economic ladder in the following years.
39 Unlike the subsequent shantytown settle ment trend that became almost the sole option for rural-to-urban immigrants in later years, the early immigrants settled in disintegrating inner city areas, such as the neighborhoods on the historical peninsula or the ones that began to be emptied by the departure of the non-Muslims, such as Elmadağ, Tarlabaşı and Cihangir. In the 1960s, Elmadağ was still a predominantly non-Muslim neighborhood where only a few Turkish families lived. As the neighborhood headman asserted:
"when we arrived in 1964, there were very few Turks [here]. Turks were here as shopkeepers. There were Greeks and Armenians, also Jews constituting around 40 50 households. The population in 1965 was 13,000-14,000. Now the registered population is around 4,000. It can be 5,000 including ones who do not have a record. Neighborly relations were very lively. There was no exclusion, but they were not renting houses (to Turks), they were renting only to their loved ones." 54 40 He also affirmed that
Chapter 3: Elmadağ as a "homeˮ for immigrants
Elmadağ "people who come from Sivas or Erzincan are mostly running coffeehouses or working as doorman. They are deeply rooted wherever they start to live. In their first arrival, they lived in houses worse than shanty houses. When they became better off, they bought houses, then they called their relatives to take their places." 55 41 As mentioned above, we prefer to call these pioneer immigrants the "winners of the massive migration"
56
, since they are today the wealthiest group in Elmadağ. A significant differentiation among the pioneer immigrants lies between the ones who came with no assets (such as educa tion or capital) and the ones who brought some economic resources from their homeland. The uneducated poor immigrants, especially the ones who arrived before the 1950s seem to experience a tough period, since they arrived in Istanbul without any monetary and social capi tal. As the pioneers of their family's chain migration process, they did not have any social or communal networks to exploit. Accordingly they earned their livelihood by working as wait ers, porters, watchmen, water-sellers, doormen or shop assistants, i.e. in jobs that did not necessitate any education or capital. relationships compared to shantytown dwellers, due to the loose and more atomistic character of social relationships in inner-city areas.
Photo 19 A new apartment in Elmadağ, constructed in the place of an old house through build-and-sell method.
Tomurcuk Bilge Erzik, August 2003
43 A very common profession among these early comers was "driving". It provided the opportuni ty for rapid upward mobility, especially for the early immigrants who had no assets. One of our interviewees, who came from Sivas in 1946 and became the owner of several houses in Elmadağ in a few decades, confirmed this:
"(When we first arrived) we worked as drivers of taxis, trucks and buses. We could not do anything else, since we were uneducatedˮ 57 .
44 Taxi driving seemed to be the most rewarding job for the early Anatolian immigrants in Elmadağ. In par ticular during the Menderes era, the transporta tion sector grew up as new roads were opened and automobiles were introduced to inner-city transportation. The young industrious immi grants were not too late to profit from the post war economic boom. Most of them owned their own cars after a few years of working as drivers and continued to improve their economic standing after purchasing the first car. While some of them continued their career in the transport sector, others shifted to the business of construction of buildings.
45 In brief, the leading occupations for the early immigrants in Elmadağ in the 1950s and 1960s varied between jobs that did not necessi tate any capital or education (e.g. waiter, water-seller, watchman) and the ones that required some money or skill (e.g. driver, butcher, restaurant-owner). Subsequently, in the 1970s, as the massive migration continued and the need for housing increased, construction of buildings became the favorite economic activity for the pioneer immigrants who had already accumu lated the necessary economic capital and estab lished the social network.
Elmadağ 46 Elmadağ presented a good opportunity for local small-scale contractors until the mid-1980s. Three story buildings of 40-60 square meters designed for single families dominated the orig inal physical landscape of Elmadağ. For that reason, contractors were obliged to buy at least two of them to build an inhabitable dwelling. The build-and-sell business, which was a com mon mode of house production between the 1960s and 1980s, is a system of exchange where contractors undertake the responsibility of con struction in return for the urban land of property owners (Tanyeli, 1998, 111). Işık and Pınarcıoğlu argue that this is a system that is of advantage to middle-class landowners since the contractor obtains the land suitable for house construction in return of flats in the new buildings (2001, (104) (105) (106) (107) (108) (109) (110) ). Yet this general trend of build-and-sell activities favoring landowners, functions in reverse in Elmadağ, given that the property owners were predominantly non-Muslims. Building high-rise apartments by demolishing older, lowrises was highly profitable for small contractors in Elmadağ, as most of the propertyowners were compelled to sell their properties for very low values. During the interviews we observed that Anatolian origin landlords bought the houses from non-Muslims who fled the country, or moved to community rest homes or to their relatives' places due to old age. It is possible to suggest that non-Muslims sold their properties for very low prices and thus contrib uted to the enrichment of new Muslim inhabit ants of the neighborhood
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. 47 The build-and-sell activities lost their signif icance by the mid-1980s for the contractors working locally in Elmadağ due to the unreal ized PIYA project. During 1980s and early 1990s, all kinds of construction activities in the neigh borhood were prohibited because of the PIYA project which was planned to transform Dolapdere and Piyalepaşa Boulevards into high-rise office areas. Small-scale construction became unprofitable for local contractors of Elmadağ also because of the increasing significance of the large-scale construction companies and cooper atives in the housing sector. Seeing that the building contracting was becoming less lucra tive, the pioneer immigrants shifted to another sector, namely real estate agency. Today, most of the notable real estate agencies of Elmadağ are the early-immigrants of the 1950s and 60s who were involved in the construction of the buildings in the neighborhood.
48 In addition to the initial economic difficul ties, the early-comers seem to have experienced cultural alienation too. The prevailing cultur al superiority of "urbanites" over "villagers" in the discursive realm (Öncü, 1999) and the pre dominance of non-Muslims in Elmadağ intensified the difficulties that these early comers experienced. All the pioneer immigrants stated that there were only a few Turkish families in the neighborhood when they first arrived. During the interviews, the informants explicit ly expressed the uneasiness and alienation they felt in their early years in Elmadağ. They seemed to feel like they arrived in an alien world where they were total strangers:
"We were living in a mansion in Kemaliye, but when we came here we inhabited an old ruined house. (Non-Muslims) did not give us a house for rent. They did not greet us for 18 years. They did after many years.ˮ 59 49
The cultural exclusion the early-comers ex perienced in Elmadağ fueled their ambition for economic success. They tried to succeed eco nomically and thus make money to compensate their cultural alienation. One of our intervie wees, who has become a remarkably wealthy person at the end of tough years he experienced after his emigration from Rize at the age of 12, expressed his fervor as such: This ambitious attitude gave rise to a fierce struggle and tough competition to "conquer the city", which has always been viewed as something alien. For the rural immigrants, the city and its ("rea"') dwellers resisted accommodating them, so they tried to be one of them by the power of money. As one of them suggested during the interview:
"here, the money holder has the power"
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. 51 Remarkably enough, almost all of the early comers from Anatolia told us astonishing success stories, which can be regarded as the economic achievements of ambitious entrepreneurs.
52 In short, we can conclude that early arrivers to Elmadağ became the winners of the massive migration, thanks to their economic achieve ments, mostly as small entrepreneurs in activ ities such as building contracting and real estate. However, despite all these bright stories of wealth accumulation, most of them implicitly expressed their uneasiness about "being unedu cated". The great attention paid to the education of their children seems to be an endeavor to compensate this feeling of inferiority. In fact, almost all the second-generation immigrants are either university students or graduates.
53 Besides the importance given to the educa tion of children, moving to better neighbor hoods is another means for a higher status attainment, as one of our interviewee suggested: . 56 The pioneer immigrants from Anatolia, who have already adopted urban middle class attitudes, articulate their grievance about new comers by complaining about the abundance of Kurds, coffeehouses and unemployed youth hanging out on the streets of the neighborhood. In this context, the new means of status achieve ment for the Anatolian-originated immigrants have become the claims about lifestyle, i.e. cul tural capital. In the field of status competition, wives of the early immigrants seem to play an important role in the acquisition of cultural capital. It is interesting to observe that most of the men stated that their wife "is very cultured". 57 In the 1980s and 1990s there occurred a new wave of massive migration to Istanbul and thus to Elmadağ, which differed in character from the one in the 1960s. While the previous one was more driven by voluntary immigration of people allured by the better economic opportu nities that Istanbul promised, the recent one was typified by the semi-obligatory immigration of Kurds. In the next section, we will elaborate on the characteristics of this wave. . The high unemployment rates and prevailing economic difficulties within the region after the 1950's have led many Kurdish people to immi grate to either provincial cities or the cities in the Western region. Though Kurdish immigra tion to the metropolises has been a long-term process, it is important to make a distinction between two different periods of internal immi gration in Turkey. On the other hand, Östen Wahlbeck depending on figures cited by Cumhuriyet, puts forward an alternative design by referring to both Kurdish and Turkish sources, which are considerably different from each other. According to official Turkish sour ces, 9,595 persons lost their lives in the conflict, of which 3,028 were civilians. On the other hand, Kurdish sources estimated in August 1994 that 34,000 persons died during the civil war, of which 5,000 were civilians (1999, 47).
Kurdish immigrants in Elmadağ
62 The state of emergency (OHAL) in Eastern and Southeastern Turkey issued in July 1987 gave civilian governors the right to exercise "certain quasi-martial law powers, including restrictions on the press and the removal from the area of persons whose activities are believed inimical to public order" (Kirişçi and Winrow, 1997, 128).
63 Under the emergency rule the gov ernment steadily increased its military pres ence in the provinces 66 . The Anti-Terror Law of April 1991 which defined a terrorist act in a broad and ambiguous way led to many deten tions and human rights abuses with the ban on any declaration of ideas. 67 Difficulty in provi sion of safety, livelihood, health, education and other services for people in their village, or lands were only some of the reasons that forced villagers to abandon their settlements.
Chapter
The village-guard system [koruculuk], which was introduced in April 1985, intended to enable villages to defend themselves from the PKK. In addition to security concerns, it was also believed that the village-guard system would provide income to areas that were economically depressed. However, over the years the village guard system has become a source of serious complaint. The situation is particularly difficult for the Kurdish villagers who find themselves in the middle of the conflict since if they do not participate in this system they will face repression from the army and their villages might be destroyed; and if they do participate they will find themselves in conflict with the PKK (Wahlbeck, 1999, 47).
65 Especially the villages rejecting the village-guard system have likely been evacuated and at times burned by the security forces due to an anxiety either from the difficulty of provision of security or for their possible assistance to PKK. Kirişçi and Winrow suggest that also the PKK, in accordance with its "Decree on Village Raids" has attacked and burned "non-revolutionary" villages that do not support "the national strug gle for liberation" (1997, 133) . Consequently, several villagers have chosen to immigrate to urban centers in order to avoid coming under either the government or PKK pressure. 70 Like many Kurds in the western cities of Turkey, the ones we interviewed in Elmadağ immigrated to Istanbul mostly because of polit ical reasons. They explained that though the economic conditions in their villages were not very bad, they had to immigrate to the Western cities since they were under oppression in their villages. Two of the Kurdish interviewees expressed their discontent about being in the middle of the conflict between Turkish armed forces and PKK:
"either we would give in to the Turkish state or we would go to the mountains. Although there were many people who have chosen the latter, this is not the solution. With the emergence of Hezbollah, the slaughters started. Therefore, we were obliged to immigrateˮ 72 . 71 Another interviewee explained that she was compelled to immigrate to Istanbul since she was under oppression in Muş because of her political ideas. 72 The Kurds in Elmadağ mostly immigrated from the cities of Batman, Diyarbakır, Siirt and Tunceli to Istanbul after 1990. They usually fol lowed a chain migration process. A relative sent as a pioneer-immigrant to the city prepared the appropriate conditions for the other members of the family, such as finding a job and a shelter 73 . After her/his position was better off, the other members of the family in the hometown joined her/him. The network among the Kurds is stronger than any other ethnic groups in Elmadağ. Throughout this network, they find jobs, housing and new friends. A Turkish inter viewee who observed the solidarity among Kurds suggested that: 73 Howe ver, this solidarity does not mean that the Kurds in Elmadağ constitute a homogenous ethnic group in which each of them shares the same political ideas with the others. For exam ple, the Kurds we interviewed in Elmadağ are highly politicized and very critical of others who have different political opinions or who are not actively involved in politics. They despise some other Kurds by labeling them 'assimilated' to the Turkish society. Rather than uncondi tionally supporting each other through an ethnic bound, they are close to other Kurds who have adopted the same political perspec tives. In brief, the basic criterion for solidarity is the shared political views rather than merely an ethnic identity. 74 The interviewees suggested that the com munication language at their homes is Kurdish. Speaking and teaching Kurdish to their children has a special importance for them in terms of preserving and perpetuating their Kurdish identity and culture: 77 How ever, keeping the dreams of returning back to their villages does not mean that it will come true. This desire of returning back to the home village seems an impossible dream, which can neither be realized nor given up. One of our interviewees said that he has never liked living in Istanbul. Though he has his own future plans about returning to his hometown, his six children from different age groups do not share their fathers' opinion. Especially the Kurdish children born in Istanbul appear more oriented to the life in Istanbul. 78 It is striking that in Elmadağ the Kurds are mostly running groceries, which they define as one of the most difficult jobs. According to them, only the Kurds can achieve this job because they have no social life and they are accustomed to difficult conditions. As one of the Kurdish interviewees argued: When you believe in something you should not give up your hopes and keep on saying that I will achieve thisˮ. 77 79 Their ambition, along with their hope, is the only asset they have for establish ing a good future for their children. 80 During our study, we came to meet Armenian people who had immigrated from the Eastern side of Turkey to Elmadağ after mid-1980s, along with the Kurds. For example, an Armenian shopkeeper suggested that his twenty relatives dwelling in Elmadağ right now immigrated to Istanbul in 1986 from a village near Siirt, which was recognized as an Armenian village in the past. With the passage of time, many Kurds started to settle in the village, whose settlement did not give rise to any conflict between differ ent ethnic groups. After the 1980s, the rising insecurity in the region due to the acceleration of clashes and the emergence of Hezbollah made them leave their villages altogether. What is striking in this story is that some of the rela tives of our interviewee, his uncle and grandfa ther, call themselves Kurds and at home usually speak Kurdish and thus they are known as Kurds in Elmadağ. Far from being eternally fixed in an essentialised past, identity is something constructed in cultural representations, as this example shows. Becoming, rather than being is the right verb in defining the formation of an identity which in fact is a never ending process. 81 Consequently, we think that defining and restricting the immigration flow from the Eastern side to the West after the mid-1980s just with the Kurdish immigration is mislead ing. Although the Kurdish people have been the most vulnerable group who were severely influenced by the policies of the Turkish state in the region and thus who mostly
Chapter 3: Elmadağ as a "homeˮ for immigrants Elmadağ were subjected to forced immigration to the other sides of the country, the other ethnic groups had to immi grate as a consequence of restless situation or implemented policies in the region. Another significant point in this story is the young generation's endeavor for redefining and recon structing their Armenian identity in Istanbul where the emergence and the experience of dif ferent ethnic identities are more tolerated than it was in their hometown. For example, though the members of new generation do not know Armenian language, they think that their chil dren should learn their language, culture and religion in order to be "real" Armenians. In other words, the reconstruction of their 'authentic' identity seems to gain an enormous power as a means of constituting a re-imagined communi ty for their survival in the city. 82 Most of the Kurds in Elmadağ get along better with these Armenians and also Iraqi people, than with the other residents. Not only being from the East but also having similar experien ces becomes the basic reasons for their proxim ity. Being oppressed by the government and then forced to immigrate in various ways are the shared experiences uniting these communi ties with each other. 83 When we asked if they were subject to any kind of discrimination in Elmadağ, they gave us some examples of cultural discrimination, such as being labeled "rustic/redneck" 78 . In fact, the Kurds in Elmadağ were mostly complaining about the policies of the Turkish government rather than the manners of inhabitants living in the neighborhood. For them, the Turkish state "does not consider the Kurds as human beings. It does not treat them with respectˮ 79 . 84 On the other hand, some of the inhabitants in Elmadağ, though they do not reveal their feelings directly to the Kurds, are not very glad to live side by side with them. It was interesting to see a man who had immigrated to Istanbul from Sivas in the late 1940s proposing that "the ones who demolished the profile of Istanbul were in fact the ones coming from Siirt, Urfa, Mardin, Diyarbakır and Hakkari. When these people rushed here, they spoiled the atmosphere" 80 .
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The pioneer immigrants who "first come-first win" in Istanbul think that they have the right to claim more rights over this city than the latecomer immigrants. With the presence of new comers in Istanbul, the old immigrants have reconstructed an identity for themselves as the real owners of the city/neighborhood, which is equipped with the forces of domina tion and superiority. Likewise, another intervie wee offered that "Kurds, vagabonds and Gypsies have emigrated here from Anatolia. Cultured people were living here, who knew how to call out to a grocer or doorman. The life was so dif ferent here!ˮ
81
86 The same man later on implied that the Kurds have many children because of political reasons. For him, having many chil dren is a way to get into the government. On the other hand, he suggested that as long as the Turks think that "'one child is too little and two children are too many' the equilibrium between the populations of Turkish and Kurdish people would be unbalanced" 82 .
87
The perception of the increasing Kurdish population seems to increase the sensitivity to preserve the integrity of the Turkish identity and culture. In some cases this idea can provoke intensified and extremist nationalist reactions, which fortunately have not been experienced frequently in Elmadağ. "My big brothers came to Tarlabaşı in 1982. In those years, Gypsies were living there. Robbery was common. This was not a condu cive environment for families. The neighborhood was dirty and vagrants were dwelling there. However, we were obliged to live there because of our economic conditionsˮ 83 .
89 Likewise, with the improvement in their economic conditions, the Kurds dwelling in the lower side of Elmadağ, move into the upper side of the neigh borhood. An interviewee speculated that many politicized Kurds prefer to dwell in Elmadağ, instead of the neighborhoods known as Kurdish enclaves such as Gazi. By this way, the inter viewee argued that the place of the politicized Kurds could not be easily pinned down in Elmadağ, which is a more heterogeneously pop ulated neighborhood.
90 In this next part of our study, we examine the situation of international immigrants in Turkey with a special focus on the legal appli cations of the Turkish government in the last five decades in order to gain a better under standing of the experiences of international immigrants in Elmadağ. Therefore, after high lighting the limitations of Turkish laws con cerning the international immigrants, we put forward our observations that have come out of several in-depth interviews done with interna tional immigrants living in Elmadağ who actu ally regard their stay in Turkey as 'temporary'.
International Immigrants in Elmadağ 91
Turkey, which had been recognized as a "sending" country in terms of international immigra tion flows, is claimed to be a "receiving" country since the early 1980s (IOM, 1995, 1). It is esti mated that nearly 2,5 million foreign citizens have entered Turkey in the last two decades (İçduygu and Keyman, 2000, 390) 84 .
92 The reasons for moving into Turkey are var ied; while some immigrants are fleeing war, persecution or ethnic tensions in their home countries, some others are immigrating for economic reasons and searching for a better educa tion and future for their children. According to Sema Erder, international immigrants who come to Turkey can be categorized into three main groups due to their reasons of immigra tion (2000, 257). The first group is comprised of political refugees who seek asylum in a third country for reasons of armed conflict or war in their home countries. In this group, the immi grants move into Turkey in the form of mass immigration flows, such as in the case of Iraqi Kurds in 1991. Secondly, there are immigrants who use Turkey as a transit zone on their way to other Western countries. In comparison to the first group, these people are illegal transit immigrants who come to Turkey with small groups or family members with the intention of moving to a developed country with better eco nomic opportunities, higher standards of living, and the chance for a better life. Unlike these two categories, there are suitcase traders who seek economic opportunities by coming to Tur key. They do not want . Immigrants are being confronted with special difficulties in Turkey, such as the lack of an unequivocal administra tion of laws concerning immigrants, the exclusion from democratic participation, economic destitution and violation of human rights. In addition to these, the restrictive immigrant and refugee policies of Turkey play an important role behind immigrants' decision to leave Turkey. The Turkish government ratified the 1951 Convention and the 1967 Protocol relating the status of refugees. However, it accepted the Convention with a "geographical limitation"; i.e. a restriction on its asylum commitment to applicants from European countries 86 . In other words, legal obligations would be applied only to persons who would ask asylum as a result of events in Europe, and there would be no obliga tion with regard to non-European refugees.
94 However, since the late 1970s, Turkey has become one of the most commonly used transit routes through which immigrants from Africa and Asia pass on their way to their preferred destinations, such as European countries, United States, Canada and Australia. The mass influxes of people, especially from the Middle East, pushed Turkey to implement a new regulation on asylum seekers in November 1994
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. 95 Recently, in the context of its candidacy for EU membership, the Government of Turkey issued in March 2001 a National Plan of Action for the Adoption of the European Union Acqui sition (NPAAA). This document states that Turkey aims to lift the geographical limitation on refugees, provided that EU countries show necessary sensitivity in burden sharing and this situation does not encourage a mass influx of immigrants.
96 As a consequence of the temporary nature of the asylum available to non-European refugees, their local integration in Turkey is not feasible. Almost all these refugees must be resettled in a third country. During their stay in Turkey, refugees are largely dependent on UNHCR's assistance and services in terms of sustaining their needs of food, shelter, basic health care, schooling, as well as social and legal counseling 88 . 97 The difficulty of processing asylum claims within a reasonably brief period, given the procedural rules, has many impacts in Turkey, such as exacerbating economic and social problems, particularly in Van and the other border cities. The stay in the transit country takes a long period of time. This became evident in research performed among 159 migrants, includ ing refugees, passing through Turkey. Many of the respondents "planned their move to Turkey for about one year, have been living in Turkey for almost two years, and are planning to leave for the country of destination in other year" (IOM, 1995, 2).
98 Considering the many instances of deporta tion and refoulement rumored amongst the asylum seekers coming to Turkey, it is not surprising that many are afraid to attempt to register an application with the authorities. Some of them manage to gain access to the asylum procedure. Upon registration, most of the non-European immigrants, mainly Iranians and Iraqis, have been assigned by the Govern ment to one of 25 provincial cities. The ones, who are denied registration either remain in Turkey illegally, attempt to go on to Europe or pursue alternate ways to seeking asylum or immigrating to a third country. Currently it is estimated that there are approximately 1 million foreigners who are working in Turkey illegally (Kirişçi, 2001, 22) . In the UNHCR 2001 Global Appeal, the UNHCR Turkey Office listed the number of non-European refugees and asylum-seekers of concern as 7,000.
99 Northern Iraqi people have the highest pop ulation among the international immigrant groups dwelling in Elmadağ. Though we do not know the exact number of Iraqi immigrants in Elmadağ, an officer working in Caritas organization 89 estimated that approximately 50 families are living in Elmadağ, which is a considera bly high number. 100 We interviewed with four Iraqi families in Elmadağ, who are all Catholic Chaldeans. They have been living in Turkey minimum for one year and maximum for two and a half years. They explained their reasons of immigration mostly by economic factors which have been deteriorated because of warfare conditions in their country. However, neither of them have an intention of staying permanently in Turkey. Having made their legal applications to the UNHCR office in Turkey, they are all waiting for the results for their applications to immigrate to a third country. The countries they want to settle into are Australia, Canada and Switzerland where their relatives already live. In this regard, the Iraqi families we interviewed could be placed in the "transit immigrants" category within the framework of Sema Erder's groups distin guished in regard to reasons of immigration. Yet, most of the people in this group claimed strongly that they made their official applica tions in Turkey to seek an asylum in a third country lawfully. In brief, if our interviewees told us the truth, their situation in Elmadağ could neither be explained with Erder's first group who decide to immigrate massively to Turkey with merely political reasons nor with the second group who seek illegal ways to pass through a third country. Accepting the fact that there might be many illegal Iraqi immigrants in Elmadağ though not admitted, we should also acknowledge the presence of some type of migra tion that is "transit" in its nature but neither utterly illegal nor massive.
101 The Iraqi immigrants demonstrate a typical chain migration process by following the path that their relatives have gone through from Iraq to Istanbul and then lastly to a third country. The majority of the Iraqis are living in the Tarlabaşı, Kurtuluş and Elmadağ with regard to their economic conditions. As the economic state of the ones dwelling in Tarlabaşı improves, they prefer to move to Elmadağ or Kurtuluş
90
. Their choice of these three neighborhoods does not seem coincidental. The presence of Caritas in Elmadağ is the essential pulling force for their settlement in these neighborhoods, which are closer to this organization. regularly attend ceremonial activities, which are essential in binding the members of their group. By this way, a sense of group solidarity is affirmed and social cohesion in their groups is promoted. Iraqi immigrants constitute an isolated enclave within Elmadağ whose members just have an interaction with each other. As a result of their isolation from the neighborhood but their strong connection within their community, we can suggest that the only strong neighborly relations in Elmadağ are established among the Iraqis.
104 As we mentioned above, some of the Iraqis wait for a very long time in Turkey to be accept ed by a third country 92 . During this period, the members of Iraqi families work illegally in the unskilled and uninsured jobs with very long working hours but earning very little money. Among our interviewees, at least one of the members of the family is working in jobs such as baby-sitting, cleaning or dishwashing in a restaurant. They told us some stories about how they are exploited and cheated by their employers but can not claim any right before the laws since they are working illegally.
105 The Iraqi women outnumber the Iraqi men in Elmadağ. In the apartments we were invited, we met many women living alone with their children. Mostly it is the men whose applica tions are first accepted and who are sent to a third county. Therefore, the women left behind in Turkey are waiting for the results of their application, while living with their children, with a very limited amount of money. Some times two or three families live together in the same apartment in difficult conditions. When asked if they are assisted financially by their relatives in Iraq or by their husbands in anoth er Western country, most of them answered negatively. The indefiniteness of the period to be spent in Turkey has enslaved them to a feel ing of temporariness. However, with a very sub jective observation, we can assert that they have learned to manage this feeling of a transi tory state after several years of immigration experience. Their hopes for the future and their comparatively better conditions in Istanbul than in hometowns comprise the ways of coping with the difficulties they are facing.
106 Along with the Iraqi people, immigrants from different African countries are dwelling in Elmadağ. Actually it is difficult to determine the countries of the African immigrants since most of the people in Turkey totalize them under the headings such as "Negro", "African" or "Black"
93
. The fact that some of them are illegal immigrants and therefore not registered by any authorities in Turkey is the reason for the lack of considerable data about their population and nationalities. Another reason put forward by the headman of İnönü Neighborhood is their constant flow to other countries as soon as it is possible: "African immigrants do not stay long [in the neighborhood]. They stay almost one week or ten days and then another group comes" 94 . 107 In this regard, Sema Erder's explana tion of the category of 'transit immigrant' fits very well to this group who actually decide to immigrate mainly for reasons of attainment of higher standards of life in a third country and to arrive at this country through illegal ways.
108 However, it is possible to assert that in com parison to the population of the Iraqi immigrants, the number of Africans dwelling in Elmadağ is considerably low. All the interviewees are in consensus on the issue that today the number of Africans is lower than it was in the past. Most of the interviewees suggested that three or four years ago there were more Africans especially in the lower side of Elmadağ, who left the neighborhood after the continuous police raids to deport the illegal immigrants 95 . Today many Africans live in Tarlabaşı and increasingly in Kurtuluş neighborhoods. 112 While referring to Africans, the interviewees often blame them as the drug sellers, swindlers or thieves, although they have not witnessed the commitment of these crimes by the African immigrants.
113 In brief, it seems that African immigrants are one of the most ostracized people in this neighborhood. Though the inhabitants have not encountered any dreadful behavior emanating from them, their prejudice seems so strong that it cannot be altered easily. Although the pioneer migrants of Elmadağ did not have a familial, educational or economic superiority during the migration, they are today the elites of the neighborhood. These earlycomers are more successful in economic terms; today they are property-owners of most of the houses inhabited by the immigrants who arrived later. The economic boom era of the 1950s and early 60s was an important factor in the fast upward mobility of these provincial entrepreneurs. 
64.
A comparison between the western region and the eastern region of the country in the mid-1990's reflects the significant socio-economic inequalities between the regions. The western region's per-capita gross national prod uct was $ 2,000, and the eastern region's was $ 700. The western region's total fertility rate was 2, the eastern region's is over 4. The western region's infant mortality rate was 43, the eastern region's was 60. The western region's illiteracy rate was 14, the eastern region's was 26. The western region's number of health personnel per 1,000 people was 3.2, the eastern region's was 2. (İçduygu, Romano and Sirkeci, 1999, 9). 
69.
However, according to the report of Turkish Grand National Assembly in 1997, the number of villages and ham lets evacuated by the security forces were put as 3,428 and the number of people displaced were cited as 378,335. 90. In Elmadağ, they are mostly dwelling in the lower side of the neighborhood, such as Akkarga or Küçükbayır Streets where the rents are lower in comparison to that of upper side.
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It is entitled as "Regulation on the Procedures and the Principles Related to Mass Influx and the Foreigners Arriving in Turkey or
91.
Booklet of Caritas Türkiye, 29.
92. According to the Caritas officer their period of staying in Turkey sometimes extends to 5 years. 
